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Abstract: 

The Foding zunsheng tuoluoni jing (tT ®&1B5 BE M@ JES (Arya sarva-durgati-parisodhana- 
usnisavijaya nama-dharani) is a Tantric text (T 967-974) of great popularity. Its printed 
fragments of an Old Uyghur version were produced during the Yuan period in the 13" to 14" 
centuries. Manuscripts may also have been written earlier in the 11" century. Recently, several 
studies on the Old Uyghur version were published. The paper consists of notes on the 
Supratisthita story and an edition of two hitherto not identified printed fragments of the Berlin 
Turfan Collection. 
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Introduction 

The Foding zunsheng tuoluoni jing (h TA BBS BE He JERS (Arya sarva-durgati-parisodhana- 
usnisavijaya nama-dharani) belongs to a group of well attested and widespread dharanis in 
the Buddhist world. As a Tantric text (T 967-974) it gained great popularity since the Tang 
dynasty. Written on paper in a large variety of languages and engraved in stone and metal the 
dharani promises wellbeing and escape from evil states. The dharani was transmitted as a text 
in itself, but also embedded in a dramatic story of Supratisthita. In the Buddhist texts, 
Supratisthita is the name of a buddha, a devaputra, a yaksa, a samadhi, a naga, a monk’ and 
perhaps more. Here we are dealing with the devaputra: “n[ame] of a devaputra, one of the 16 
guardians of the bodhimanda: LV 277.13". It is not clear from the preface to the 
Usnisavijayadharani whether it is this guardian or another devaputra named Supratisthita. 

In any case, the story is extremely dramatic. The devaputra enjoys his life in the heaven 
of the gods. More precisely, in the 33 heavenly land where the Exalted One had gone. One 
night the youth hears a voice that says he will die after seven days.* He will then be reborn in 
the Jambudvipa and born in a different animal world for seven existences. After that, he will 
enter hell, from which he will emerge as a human being again, but only as a poor blind man. 
After this prophecy, Supratisthita falls into great fear, seeks out God Indra and laments his 


'-  BHS-D 600a-b. 


BHS-D 600a. 
On the transience of the gods, see i.a. Glasenapp 1954. 
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impending suffering to him. At first Indra sees no way out. However, wanting to help the 
youth, he goes to the Buddha in the Jeta garden of Anathapindada. There the Buddha 
proclaims his dharani, which Indra and Supratisthita should follow. Thus the latter can avert 
his calamity for six days after practising the dharant. Then he visits the Buddha to make 
offerings. Finally, the Buddha touched the devaputra with his golden arm* to announce to him 
that he would attain enlightenment (bodhi). 

The purpose of the dharani’ focussed in the siitra is said to be a remedy for sentient 
beings in a troubled and tumultuous world. According to it, beings will escape suffering and 
obtain happiness, increasing in their prosperity and longevity, remove karmic obstacles, 
eliminate disasters and calamities, remove enmity and hatred, fulfill all wishes, and quickly 
be led onto the Buddha’s way. 


The earliest studied testimony 
An Uyghur version of the Usnisavijayadharani was engraved in the doorway of the }# Jl Kd 
Juyongguan (1343-1345). The engraved texts were composed in six languages. 

While studies by European scholars started around the year 1894°, the first “scientific” 
copy was undertaken by Chinese scholars in the Qing period’. Of course, this also included 
the Uyghur texts, so that it can be said that Uyghur language monuments from the Yuan 
period had already been dealt with more than 200 years ago, long before the Central Asian 
finds were made since the end of the 19th century. 

Beside the dharani the Juyongguan inscription contains a stiipa praise consisting in its 
Uyghur version of 31 stanzas a 4 lines which cannot be traced in paper manuscripts. The 
versions in the Juyongguan languages differ one from the other. The Mongol version is the 
nearest to the Uyghur text as already was maintained by previous scholars. 

From here on, two stanzas (XIII and XIV) of the Uyghur text of the sttipa praise will be 
traced from its engraving up to its present state. 


On pictorial representations see Lokesh Chandra 1980. 

The Sanskrit texts in comparison with the other versions were recently studied by Unebe 2015 and Hidas 
2020. 

& — ROhrborn & Sertkaya 1980, 304-305. 

7 After a manuscript kept at the Library of Manchester University (https://www.digitalcollections.manchester. 
ac.uk/view/PR-CHCR-00415-003/83): “Juyongguan bei liu zhong shu, ren (Chinese Crawford 415 Vol. 3). This 
volume is the third part of a complete transcription of the famous 14th century inscriptions at Juyong Pass 
(Juyong guan /# Jib) north of Beijing, one of the passes where the Ming would later build their Great Wall. The 
creation of the original inscription was commissioned in 1342-1345 by the Mongol rulers of China. Buddhist 
sutras and ‘Records of Merit’ (related to the construction of this monument) were inscribed inside an enormous 
vaulted portal. These are written in Chinese, Mongolian (written in the Tibetan-based and Mongol-promoted 
universal Phagspa alphabet), Sanskrit (written in the Mongol-promoted Lantsa script), Tibetan, Tangut, and 
Uyghur. The fact that this multilingual masterpiece was restored during the Ming (1440s) and—as manifested 
by this item—copied in the Qing, suggests that later empires claimed authority over the Mongol heritage and 
incorporated it into their own tradition.” 


5. 
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Stanza XIII 
XIII | Juyongguan version 


_ 


‘ ? ; 
bp yi has yen aidgas Wong — PT as ge 


Jae dub -Aady 


=> —, => 
Cayssny Guages Crnoginy ts Sits Gr ating Sdn fui al, 


Sisciusy 99 vitidbes MW a5. 6 WE Lotnyiny midi) AESiW 
(Nb Addn Lvs ads 


| Procan dee 4 uiey atimaue oo 46 Mad MAS ost (dating ray 


fr 


suipir[tip ari]tip v(a)rhar astupug yula tamdurmis : 


suztltip aya kavSurup yiikiiniip tiitstig titiizmis : 


Stikiir psak konragu Can ton kadim Otiinmis : 


sukanéig onar torliig tiSin. [bu]lur :: 


Translation (after R6hrborn & Sertkaya 1980, p. 319, slightly modified): By having a vihara-stiipa 
swept and purified and by lighting torches, by purifying oneself, by joining hands and burning 
incense with reverence, by offering umbrellas*, wreaths, bells and robes one attains a lovely 
tenfold fruit. 


8 The word in question was read by RGéhrborn & Sertkaya sdéktip “wenn man niederkniet” (p. 319), but it 


clearly is stiktir a loan from Mongol sigiir/stigtir ‘umbrella’ as already proposed by L. Ligeti in an unpublished 
transcript (http://opac.mtak.hu -- “L’inscription ouigoure de Kiu-Yong kouan”). Cp. TMEN I, no. 235 (G. 
Doerfer insists on its spelling as sakiir). An etymon is unknown. 
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Stanza XIV 


Juyongguan version 


Proce dgs 4 win aravie 06 4p Md mAs sd Wading wus 
CAS hc, tes Corps 46 os Leroy po Leaky. psuos 
Lao iy —atgy nes Uyate Seep ag Wha 9p Lonugs msas ud 


Kooy Suse oy Cootaas as tate Maing be 


eg 
ei su an sence omp-——_— 
[ant ka maser ops 


Translation (after R6hrborn & Sertkaya 1980, p. 319, slightly modified): Because he had repaired 
the sttpa where the previous Buddhas were born, this person became one who was endowed with 
golden elephants in every existence, finally as one named Nagapala'’ he met the Buddha, escaped 
from the samsara and gained the arhatship.” 


* Rohrborm & Sertkaya 1980, p. 319 1. 55 read azun [azun] sayu. But Cleaves (1975, p. 23) preferred to 
emend the lacuna to azun[lar] sayu, indeed the lacuna is too short for a second azun. 

'°. The name Nagapala is attested in the Mongol version in ’Phags-pa script as n-k-b-li. For the history of 
Nagapala, the elefant-keeper, was treated in several studies, see first of all Cleaves 1975, Ligeti 1978. 
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Uyghur versions of the dharani sitra 
Already F.W.K. Miiller had published a large number of block print fragments of the Berlin 
Collection". In recent years the Old Uyghur fragments were catalogued” and studied. Beside 
a comprehensive re-edition of the whole text by Isi'* J. Wilkens gave a survey of the general 
importance of the dharani from its Sanskrit original to the versions in different languages, 
listed other identified block print fragments and reconstructed the complete Sanskrit dharani 
from a printed version in the Berlin collection in two scripts: Brahmi and Uyghur.'’* A 
handwritten version of the dharani, now kept in the Museum of Asian Art, Berlin, was 
published by A. Kilig Cengiz”’. 

Great attention was also paid to a composite manuscript. It contains the dharani by 
explaining the individual Sanskrit words in Uyghur’®. 


The frame story of the devaputra Supratisthita 
The dharani is the center of the text which starts with a dramatic story on the devaputra 
Supratisthita. As a remedy the Buddha announced the dharani and in the following section 
the text extolls its effects, and the siitra concludes in the prediction that the devaputra will be 
reborn in the gods' land again. The Sanskrit text was edited and collated with quotations in 
other Buddhist languages by T. Unebe””. It is partly preserved also in the Uyghur version. The 
fragments of the IOM edited by A. Kilig Cengiz'® are remnants of a very carefully printed 
folded book, they belong to the frame story and agree with already edited parts: = 
T.XIX.967.351b16-c02, in detail: [01-06] SI 4565/4 + SI 4565/5 = T.XIX.967.351b16-19; 
[07-16] SI 4565/6 and SI 4565/1 = 351b22-24; [17-27] SI 4565/2 + SI 4565/3 = 351b27-c02. 
In a forthcoming book Aydar Mirkamal edits the Old Uyghur fragments of the National 
Library of China'’’. The manuscript GT15-19 with Uyghur text on both sides is a handwritten 
copy of the Usnisavijayadharani. Judging from the partly overlapping text of Mainz 214 
(here the second text), there seems to be a gap between the recto and verso side of GT15-19 
which is difficult to reconcile. 


Two new fragments of the Berlin Collection 
Both fragments are from two different print editions, but they belong in the gap following the 
passage quoted above and thus complement the Uyghur version. As can be seen from the 
account, however, there are still some lacunas for which it is hoped that corresponding 
fragments will be found or identified as such. 


~ UIL 

VOHD XIII, 19. Previously unedited fragments were identified in Zieme 2011. 

Isi 2019. 

Wilkens 2022. For Skt. see also Hidas 2021. 

Kilig Cengiz 2021. 

Uzunkaya 2018. 

Unebe 2015. 

Kalig Cengiz 2022: [01-06] SI 4565/4 + SI 4565/5 = T.XIX.967.351b16-19; [01-16] SI 4565/6 and SI 
4565/1 = 351b22-24; [17-27] SI 4565/2 + SI 4565/3 = 351b27-c02. 

' Mirkamal 2023 (forthcoming). 


269 


First fragment 
Mainz 862 (TM 27; D) is a fragment from a printed folding book which was catalogued, but 


its text remained unidentified” (Fig. 1). Now it has become clear that its text belongs into the 
lacuna. 


Table 1. Mainz 862 


=A | 
a0 ce 
02 kétriinii”! kayu-ti[n s]inar [a]di k[6]triilmi8” 

TATE RG EG I 05 toposi iiza yiikiiniip .. yeti kurlayu 

Tie CRE 
07 adi k6tritlmi8-nin Gydtin-inta 
ss 10 -ka inéga-sinéa Gtiindi .. t(a)nri-lar 
itor spot 
HE Z Ba] 90 _ | ot 12 [yeti azJun-lar-in Stiinii birla 


Translation of the Uyghur text: [Indra] holding [different flowers] in his [hands], went to where 
the Exalted One was staying, and with the top of his head he bowed at the feet of the Exalted One, 
he circumambulated (him) seven times , he made very extensive offerings and sat down before the 
Exalted One. He reported meticulously the seven (predicted) existences of Supratisthita to the 
Exalted One. Indra, the king of gods, when he had presented the seven existences ... to the Exalted 
One ... 


20. 


mi VOHD XIII, 23, no. 335. 


Ch/U 6787 verso has another instance of the verb kétriin- which is elsewhere not attested (1. 02 /kdn/giil- 
ladrinta kotriini “holding in their [hea]rts’’) 

Written d for t. 

In the Uyghur version of the Vajracchedika edited by A. Yakup we see similar expressions of the veneration 
of the Buddha. The text after A003 + lacuna (BT XXVIII) can be filled by the IOM fragment SI 5711: 0/ tonin 
yigip adaklarin yup .. adi kotriilmis 02 kéni Gt’6zin yiitiz utru dgin yakin turgurup 03 téltdglig 6k orunta 
bagdasinu balip oluru 04 y(a)rhikadi .. .. anta 6trii tikiis tdlim toyin 05 lar : kayutin sigar [ati] kétriilmis 
y(a)rlikar 06 arti drsdr : antin siyar yakin bartilar .. 07 yakin tagip adi kotriilmisnin adaklarinta 08 topéldri tizd 
ylikiiniip .. adi kotriilmisig 09 tic kurlayu oyali tégzinmak kilip birtin (...) “(After he had gone begging to 
Sravasti, the great city, and had eaten, and then returned after having eaten the beggar's food, he put aside his 
bowl and outer) robe, the Exalted One washed his feet, holding his body upright and directing his thoughts 
towards himself, he deigned to sit down on the seat assigned to him, with his legs folded under him. Then many 
monks went to where the Exalted One was; after they had gone there, they worshipped the feet of the Exalted 
One with their heads and made three circumambulations to the right (and sat down) on one side.” This passage 
translates Chin. T. VII.0238.0766c23: fa. PEPE. BA TRS SMe BE. HR (C24)TEL EY. (EBM BURUEEE. BAS 
Pee. ATER e(c25) ABU. TRS eT. TE Rs = EF Ch.(c26) BARB. EINE TT BEL. BEATER RAR. 
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23. 


Translation of the Tibetan text”: “That evening at dusk, Sakra, Lord of the Gods, gathered various 
kinds of perfumes, flowers, incense, clothing, ornaments, and so forth, approached the Blessed 
One in the Jetavana monastery, prostrated at the Blessed One's feet, circumambulated him seven 
times, performed a great offering, sat before the Blessed One, and told the Blessed One in detail 
about Supratisthita's seven rebirths. As soon as Sakra, Lord of the Gods, had told the Blessed One 
about those seven rebirths, (...).” 


Second fragment 
Mainz 214, another fragment of the Berlin Turfan Collection, was catalogued”, but not 


identified so far (Fig. 2). It overlaps partly with the NCL manuscript”. 


24. 
25. 
26. 
27. 
28. 
29. 
30. 


Table 2. Mainz 214 


OB ST TRE a. LEARY) 01[ ] kihné-lig 
HEL Ob ARE OSE MEIE. 
HE BRD) FESS Shik. 02[ — jlarin yma aritdaci 


03[  ] adgii yol-ka uduztaé:”’ 
HED WK SOG. 04 alku yaviz yol-larig buzdaé** a[Ikintur] 
Ris Kbeae/ Pr 05 -da¢i ariir .. ann muni sékiz [on] 
VIN Ailllpeaes 06 sakiz lak&8 gan iigtiz[taki” kum] 


EE ea 
09 kilmis 4riir .. eyin 6girmak 


Translation of the Uyghur text: [The dharani completely] purifies [all bad deeds] and leads to the 
good path [of higher rebirth]*® and destroys all bad paths. As many buddhas”' as there are grains 
of sand in eighty-eight trillion Ganges rivers have preached, made [blessings] and showed shared 
joy. It is sealed by the wisdom mudras of all** the tathagatas. 


Translation of the Tibetan version®: Lord of the Gods, the crown victory dharani that completely 
purifies all lower rebirths completely purifies all bad deeds, actions, and obscurations. It leads to 
the path of higher rebirth and utterly destroys all lower rebirths. As many buddhas as there are 


According to “ 84000” (https://read.84000.co/translation/toh597.html). 

VOHD XIII, 23. no. 326 (A. Yakup). 

Mirkamal 2023. 

Written s for z. 

Written s for z. 

Written s for z. 

This phrase directs us to the Tibetan text which can be regarded as a marker for the hypothesis that the 


original was Tibetan. This is missing at this place in the Chinese version. 
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Chin. has additionally a statement on the number of the Buddhas: “this great dharant has been proclaimed 


by tens of millions of hundreds of thousands of Buddhas”. 


At this place Chin. has dari KH “great sun = Mahavairocana. This replacement shows an intentional 


change, since Mahavairocana is respected as the Primordial Buddha. 


33. 


According to “ 84000” (https://read.84000.co/translation/toh597.html). 
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grains of sand in eighty-eight trillion Ganga Rivers have taught, blessed, and rejoiced in this 
dharani, and it is sealed by the wisdom mudra of all the tathagatas. 


From which language is the Uyghur version translated? 

The question of the original language of the Uyghur version is not easy to be answered. 
Several opinions were expressed. Already the first editor F.W.K. Miiller hesitated in this 
matter, although he gave for comparison only Chinese text versions. Recently, A. Mirkamal™ 
follows the assumption that Uyghurs translated the dharani from its Tibetan version, but not 
without referring to or considering its Chinese wording. Here, I have to confess to be unable 
to opt definitely for one or the other position. Perhaps the passage above is a further 
indication that a Tibetan version rather than a Chinese one is more likely to be the Vorlage for 
the Uighur translation. But one example is not enough. T. Porcio has already achieved 
important results in this problem concerning the Sitdtapatradhdrani’’, but it remains a task of 
future research to pursue this question of dependencies, especially in the case of the Tantric 
Buddhist texts. 


Frame story on Supratisthita in other texts 
Fragments of a composite siitra collection conclude with a colophon in alliterating verses” 
mentioning the story about Supratisthita in an abridged version: 


agir b[u]yan-l[1]g suparatiStit t(a)nri uri-[s1] 

[arg strayatri§ tanri yerinta] tugmis drip 

aSnu-ki kiliné-1-[niy tii]Sinté an[dijrtin tayip 

aklanéig yaviz yilki-ta tugguluk [beS torliig]”’ irii-lari b(a)l gii-[lari] b()lgiirdi :: 


[a]m k6riip 6k ol t(a)nri uri-s1 koduru b[u]sanip 
am¢1 [bol]gil [ka]vSike-y-a bo adam-ta tep yalvardi 


buyan-in yadip [ 6t]iindtik-té hormuzta yakin barip 
[burhannin agizintin s6z]laémi§ an§ arig bo usni8-a vitay-a 

[ ] amita ayusi sitatapatri varyoki : 

[ ] arig m(a)hayan sudur nomlarig :: 


Translation of the Uyghur stanzas: Supratisthita, a son of gods, having great merits was born [in 
the celestial land TrayastrimsSat], as a fruit of his former deeds he slipped down from there, and 
there appeared [the five signs] of being reborn in detested bad animal existences. Seeing this, the 
son of the gods was deeply grieved and he pleaded, "Be helper, O Kausika, in this distress of 
mine!" After he had spread out his merits (?) [...] and thus supplicated, Indra came near [and 
proclaimed (?)] the pure Mahayana sttras spo[ken from the mouth of the Buddha]: the 
Usnisavijaya, the Aparimitayus, the Sitatapatra and the Bayangjing (/ \bar$). 


Saya Hamanaka and Alla A. Sizova mention a text in the IOM Collection composed in 
Tangut, Chinese and Tibetan, here quoted only in its English translation: “Also, as it is stated 
in the ‘[Dharani of the] Victorious Usnisavijaya [with the exposition of its] benefits’, the 


* Mirkamal 2023 (forthcoming). I express my gratitude to the author for getting this information about 


remnants in the National Library of China, Beijing. 

> Porcid 2000, ia. p. 39. 

*6 [J 4670, edited in BT XIII.49. 

37. The emendation is supported by the small parallel fragment Ch/U 6337 verso I. 05. 
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devaputra Supratisthita recited the sentences of dharani and thus [he] was released from the 


harm of being born as seven kinds of animals, [and] also gained a long life.” 


Bodhigarbhalamkaralaksa dharani in Uyghur script 

The Bodhigarbhalamkaralaksa dharani is transmitted in many ways in texts as well as on 
objects etc.*” A small fragment from Turfan oasis preserved in the Turfan Collection of Berlin 
(Ch/U 6357b verso) bears a part of the Sanskrit version in Uyghur letters (Fig. 3). Through 
the comparison with the original text it is clear that more that half of the line is missing. The 
empty verso side of the Chinese scroll has been reused. Three lines written in Brahmi aksaras 
represent an unknown Sanskrit text. 


Table 3. Ch/U 6357b verso. 


[om namo bhagavate vipulavadanakaficanotksipta- 
prabhasa-ketu] 


mirdhane tathagataya 01 ] mwrd’n”"' s’rv'"t’'d’k’'d’y y 


namo bhagavate sakyamunaye tathagatayarhate 
samyaksambuddhay 


a | tadyatha om bodhi bodhi 02] t’ty'd’ *wwn* pwdy pwdy 


eal 


bodhi sarvatathagatagocara | dhara dhara | hara hara | (Cre 
prahara prahara | mahabodhicitta 03 ]q’r’ pr’q’r’ mq’ pwdyéyd’ 


dhare| culu culu | Satarasmisamcodite | Ls 
sarvatathagatabhisekabhisik 
nibh misma 
[rhs] sna ana] pam pasanay 
sarvapapam prasamane | sarva 


papam visodhane | hulu hulu | mahabodhimarga- 
sampratisthite | sarva 


tathagatapratisthitaSuddhe svaha | milamantrah| | 07 Jtk’t’ pyrtystyt’ swty 


Ga 
- 


— ae oe eo 
& WlNHoi—re 


Hamanaka & Sizova 2020, p. 78. 

Cf. Schopen 20055, Strauch 2009, Lundysheva 2015 etc. 

The words presented in bold characters correspond to the corresponding parts of the Uyghur manuscript. 
After Strauch 2009, p. 44 the *Cuttack text/Nalanda has murdhane following Schopen, p. 327, but should 
be corrected to murdhne. 

®.  <ry’ sarva is not known from other sources, cf. Strauch 2009, p. 44. 

om, here transcribed as ’wwn, is also used in some Sanskrit versions. 

It should be °mate. 

Sakyamuni is not found in the Sanskrit versions. 


43. 
44, 
45. 
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Fig. 1: Mainz 862. Berlin, Turfan Collection of the Berlin-Brandenburg Academy of Sciences and Humanities. 
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Fig. 2: Mainz 214. Berlin, Turfan Collection of the Berlin-Brandenburg Academy of Sciences and Humanities. 
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Fig. 3: Ch/U 6357b verso. Berlin, Turfan Collection of the Berlin-Brandenburg Academy of Sciences and Humanities. 


